"y DWIT 1790 MwIT
[
190 MVIT — Derashos haRan
with English Translation
adapted from that of Rabbi Shraga Simmons
2 VT
® @YD PN ﬁm{-bm Stih=5% 41 PN “And Hashem said to Moshe and to aaron in
o e A '175&% the land of Egypt, saying:
‘This month is the beginning of months for
RSk HORA] 0 DY X7 1::‘: Qi aiiny you. It is the first for you of the months of the
(a-x:' ninw) |2 '11“&)'1 "{’)'11'1'5 :1:5 year.” (Shemos 12:1-2)
20 99 AYRA ANINNY NYN pnY Though the general principles, and details, and * Shemu’el |

,AVN AN NINRY TTRTY Y0
12 NOLRIYV NNWRI RINW NRTD MINNA
IURN ,DNNYY MATH R HRIWY
199,080 NYNI2 DNNY IPOYM
N0 VR MDA IANNWVY IR
NRIZY 2D TV .NIIYN RINWY NDININ
PYY NVN DRGNP AMTR NN
%A 1Y IHYY 1INRY N3 DIHYVN
naY oIvna onyna Par na SR
NINRIY AVIQ R (*12:2’89xinw) NYID
, 09802 190R N2 RAINNY °ORpInra
DRININY 2109 12°MaR 11791 1YY Ny
RINY ,NVN TN DINND MY TIAYVN
TNR N0 INNDIY 2170 MOV YHY
MY 9NN L7200 RN MINHVNN
"YWy 120 N1 NNd 00 IR
72930 DWA m-rv MY RY (07 ninw)
7151 581 HRIWY T 'n YV NN
R 2708 NYh nmzh]” JINRI , 0NN
D) ‘Jmnn D) IR D27 WR N'? 539
122 7) [-rr:w 9% 77327 IRD D) n‘ubvn
AT (1 nnw) 793R nv‘: 720 N9
nYha ' qRk-nn“ VYR A1 N2WNA

implications of the G-dly Torah were stated by
Moshe, this mitzvah [of the Paschal lamb], which
is the first that was commanded to Israel, was
stated to both [Moshe and Aaron]. For both were
instrumental in the redemption from Egypt, for
which reason it was only fitting that they share
jointly in the mitzvah whose cause and underlying
idea is the redemption. In addition, the prophecy
of Aaron preceded that of Moshe, as stated to Eli
[the high priest] (I Samuel 2:27): “Did I not appear to
the house of your father [Aaron] when they were
in Egypt in the house of Pharaoh?” The allusion is
to the parshah in Ezekiel (20:7) prophesied by
Aaron in Egypt (Shemoth Rabbah 3:16). And when the
Blessed One remembered our ancestors for the
good foretold them, to redeem them from the
servitude and exile of Egypt, Moshe was selected
for this task. But he, in his great humility, shrank
back from this exalted embassy. Add to this his
statement that because he was “heavy of mouth
and tongue” it would not serve the honor of the
Holy One for him to be the Blessed One’s emissary
to the Jews and to the king of the nations, as it is
written (Shemos 4:10): “...for I am heavy of mouth
and heavy of tongue.” And the Blessed One’s
response to this was (Ibid 14): “Do I not know that
Aaron, your brother, the Levite, will speak? And
he is even now coming out to meet you, and he will
see you and be happy in his heart.” That is, I know
the excellence of his qualities, that he will not take
the least offense at your being the head of
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Hashem’s embassy and his being only the
spokesman. “And he is even now coming out to
meet you.” That is, not only is he not offended by
this, but when he sees you in this eminence he will
rejoice in his heart. Our sages of blessed memory
have already remarked upon this as being a great
quality in Aaron, for which he was duly rewarded,
Viz. (Shabbath 139a): “As a reward for ‘and he will see
you and he will rejoice in his heart,” he merited the
breast-plate of judgment upon his heart.” And
because Aaron did not envy Moshe’ having been
chosen for prophecy, though he preceded him, the
Blessed One honored him by having them share
jointly in the first mitzvah.

But there is a question here which should be
considered, namely, why should the Blessed One
not have perfected Moshe completely so that he
would not require anyone along with him? For
there is no doubt that Moshe and his eminence
transcended nature, the Blessed One having
perfected him miraculously, bringing him to a
level unattainable by the power and ability of man,
as it is written (Devarim 34:10): “And there will not
again arise a prophet like Moshe.” This verse
apprises us that Moshe’ prophecy and plane were
supernatural, unattainable by men through
natural means. For if it were thus attainable, how
could it be stated “And there will not again arise a
prophet like Moshe?” The Blessed One “does not
withhold good from its proprietors” to keep them
from an eminence which is attainable by them.
The intent of the verse, rather, is to inform us that
the phenomenon of Moshe was in the category of
miracle and wonder, an exception to the natural
order. For though the investiture of a human
being with the spirit of prophecy is a possibility
within the realm of nature, when such an
investiture does occur, one’s bodily faculties wane
to the point that his bodily activities are
suspended. But for such an investiture to obtain
while one is fully awake, standing on his feet, in
full possession of his faculties “as when one
speaks with his neighbor” — this is not within the
province of nature. For one who has attained such
a level has virtually become a human being and a
separate intelligence at the same time. And it is
this [the supernatural nature of Moshe’ prophecy]
that the afore-mentioned verse is apprising us of.
That it is a supernatural phenomenon originated
by the Blessed One, whereby He exalted Moshe
through His power, as with the other wonders that
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days.” Why six days? This is the archetype for the
six-day separation requirement for all who would
enter the encampment of the Shechinah.

Now there is a formidable question here. How
could our sages have derived the ruling for the
separation of the high-priest before the Day of
Atonement and for the priest who burned the red
heifer from the separation of Moshe? We do not
learn from the greater instance to the lesser one to
be more stringent in the latter instance than in the
former! If that unprecedented, exalted encounter
required separation, how can this dictate
separation for the high-priest on the Day of
Atonement and the priest who burned the heifer!

The answer: Change and impressionableness
obtain only in the presence of opposites, a thing
changing neither relative to itself nor relative to
what is similar to it, but only relative to its
opposite. Therefore, the separate intelligences,
being free of opposites are free of change and are
always active intellects, not being assertive at one
time and dormant at others. We, however,
embodying opposites, are subject to change, being
sometimes wise and sometimes fools, knowing
after ignorance and being ignorant after
knowledge, being all wise in potential, but always
having to convert the potential to the actual. And
even after bringing some of our faculties from
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potentiality to actuality and gaining knowledge,
dullness and darkness reassert themselves so that
we must again restore to actuality what had once
emerged but retreated back to dullness. All men
are on this plane; it is not within the province of
nature to rise above it. Moshe our teacher,
however, being on a supernatural plane, as has
been explained, was exalted above this. He was an
active intellect, possessing no faculty which had
not been brought to actuality. And, furthermore,
his intellect, after having become active, did not
assimilate weariness and defect so as to revert to
potentiality. For his intellect remained completely
unveiled and insusceptible of opposition, Moshe
having become a separate intelligence. This is
borne out in his saying (Bamidbar 9:8): “Stand and I
will hear what Hashem will command concerning
you,” the implication being that he was ready for
prophecy whenever he wished. And it is well
known that the separation periods referred to by
our sages served the purpose of providing
isolation during these periods for reflection upon
the ways of Hashem and upon the Divine service
to be performed. In this way one would divest
himself of the material imaginings interfering
with his perfection and thus convert his
potentiality to actuality. This is a necessity,
however, only for those whose intellects are
susceptible of both potentiality and actuality [in
effect, all men except Moshe]. But Moshe our
teacher, of blessed memory, being an active
intellect — why should he require separation! Was
there any veil or troubling imagination that he had
to rid himself of? If there were, how could he
prophesy at all times? For this reason it is asked
“Why six days?” That is, there is no doubt that this
separation is not required for Moshe, for he had
no need of it. The verse, then, must be the
archetype for the six-day separation requirement
for all who would enter the encampment of the
Shechinah, the requirement to be derived for all
men a fortiori from the case of Moshe, who was in
no need of separation at all, all times being alike
to him because of his transcendent nature.

There is certainly room for the question, then, if
the Blessed One conferred this supernatural
perfection upon Moshe, why should He have
allowed him to lack from that perfection
something [i.e., glibness of speech] which most
men possess in great perfection within the
framework of nature itself! And if you would
contend that the conditions for the prophetic
eminence consist only in the virtues of intellect
and not in the perfection of all other qualities
connected with the physical faculties — this is not
so! For our sages state (Nedarim 38a): “R. Yochanan
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of which they are conditions for prophecy. And
though there are some who understand “strong”
in this connection as suppressing one’s evil
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Rambam, Moreh Nevuchim 1:54 (last chapter, tr. Shelomo Pines, pg. 634):

The ancient and the modern philosophers have made it clear that the perfections to be found in man consist of four
species. The first and the most defective, but with a view to which the people of the earth spend their lives, is the
perfection of possessions- that is, of what belongs to the individual in the manner of money, garments, tools, slaves,
land, and other things of this kind... The philosophers have explained that the endeavor and the efforts directed by
man toward this kind of perfection are nothing but an effort with a view to something purely imaginary, to a thing
that has no permanence. And even if these possessions should remain with him permanently during the whole of his
life, he would by no means thereby achieve perfection in his self.

The second species has a greater connection than the first with the individual’s self, being the perfection of the bodily
constitution and shape — | refer to that individual’s temperament being most harmonious, his limbs well-proportioned
and strong as they ought to be. Neither should this species of perfection be taken as an end, for it is a corporeal
perfection and does not belong to man qua man, but qua animal; for man has this in common with the lowest
animals....Utility of the soul is absent from this species of perfection.

The third species is a perfection that to a greater extent than the species subsists in the individual’s self. This is the
perfection of the moral virtues. It consists in the individual’s moral habits having attained their ultimate excellence.
Most of the commandments serve no other end than the attainment of this species of perfection. But this species of
perfection is likewise a preparation for something else and not an end in itself. For all moral habits are concerned with
what occurs between a human individual and something else. This perfection regarding moral habits is, as it were,
only the disposition to be useful to people, consequently, it is an instrument for someone else. For if you suppose a
human individual is alone, acting on no one, you will find that all his moral virtues are in vain and without employment
and unneeded, and that they do not perfect that individual in anything; for he only needs them and they again become
useful to him in regard to someone else.

The fourth species is the true human perfection; it consists in the acquisition of the rational virtues- | refer to the
conception of intelligible, which teach true opinions concerning the divine things. This is in true reality the ultimate
end; this is what gives the individual true perfection. A perfection belonging to him alone; and it give him permanent
perdurance; through it man is man...

The prophets too have explained to us and interpreted to us the self-same notions — just as the philosophers have
interpreted them — clearly stating to us that neither the perfection of possession nor the perfection of health nor the
perfection of moral habits is a perfection of which one should be proud or that one should desire; the perfection of
which one should be proud and one should desire is knowledge of Him, may He be exalted (that is, God), which is the
true science. Jeremiah says concerning these four perfections: “1i2an 200781 iNN2N2 Dan 720n7x /i K 103
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inclination, and “wealthy” as possessing the
quality of contentment and rejoicing in one’s lot,
they are obviously mistaken. For in Nedarim, in
reference to Moshe’ serving as the prototype for
all the criteria, “strong” is corroborated by (Devarim
9:17): “And I took hold of the two tablets,” and
“wealthy” by (Shemos 34:1): “Hew for yourself two
tablets of stone — both of which have no
connection whatsoever with virtues of intellect or
of character. But the fact of the matter is that a
prophet must possess all of the perfections which
gain him esteem in the eyes of the populace, so
that they will more readily heed his words and he
will more readily secure for them the betterment
for which purpose he was sent. If this be so, how
could Moshe our teacher, may peace be upon him,
have been lacking the perfection of speech? There
is no doubt that after the virtues of intellect and
those of character, there is no quality more
appropriate for a prophet than this, having always
to speak, as he does, before large populations — so
much so that the very word “navi” [prophet]
derives from his constant speaking, tracing itself
to “niv sefataim” [the expression of the lips]. And
we find Moshe himself expressing amazement
over this, how it could be, after he had been
chosen as a prophet that his speech impediment
was not removed, viz. (Shemos 4:10): “I am not a
man of words; neither yesterday, nor the day
before, nor since You have spoken to Your
servant.” There is no question that this is an
expression of wonder — How is it that since You
have spoken to Your servant his speech
impediment was not removed? And the only
answer he received from the Blessed One was (Ibid
11): “Who makes a man’s mouth...,” which,
seemingly does not dispel the wonder at all!

And we have seen our sages taking great pains to
negate the imputation of the least bodily defect to
Moshe, viz. (Sotah 12b): “And she beheld a youth
crying and she pitied him; and she said: ‘This is
one of the Hebrew children’ (Shemos 2:6): — first
she calls him a youth and then a child! He was a
child, but his voice was that of a youth. R.
Nechemiah countered: ‘If so, you are imputing a
defect to Moshe!”” If this is cause for wonder, how
can they not wonder about Scripture’s calling him
a stammerer!
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N"DN1 'Mxan - So said Hashem: Let not the wise man glory in his wisdom; Let not the strong man glory in his strength;
Let not the rich man glory in his riches. But only in this should one glory: That he understands and knows Me, for |
Hashem act with loving-kindness, judgment and righteousness in the world; For in these | delight — declares Hashem.”

(Jeremiah 9:22-23)
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The answer: There being nothing of greater
moment for mankind than the Torah and the
receiving of it, it befits the nation that receives it
to be given the strongest possible indications that
the Torah is true and for all elements to be
removed from those indications and from the
experience in general that might engender any
doubts as to its Divine origin. This is the entire
import of the exodus from Egypt. The Blessed One
willed the origination of the wonders which
marked that redemption (beyond a doubt the
prelude to the Torah) to demonstrate to all of
Israel that what is withheld from nature is not
withheld from the Blessed One. For this is the very
cornerstone of our religion, and one who denies it
denies his faith in general and completely
dismisses the concept of reward and punishment.
And since this is the pole upon which the Torah
revolves, He desired that this become manifest in
the land of Egypt, the land of diviners and
necromancers. For what is there demonstrated as
outside the realm of nature — necromancy, a
branch of the natural arts, being impotent to
perform it — what is there demonstrated as
outside the realm of nature certainly lays claim to
our belief as an act of G-d and as an
incontrovertible demonstration that what is
beyond the scope of nature is not beyond the
powers of G-d. If these signs and wonders had
been originated in a land devoid of the magic arts,
the “cornerstone” would still be subject to an
undermining doubt, the possibility remaining
that people would ascribe all the signs to magic,
regarding them all as possible within the scope of
nature.

This is the idea intimated by our sages of blessed
memory (Menachoth 85a): “Yochni and Mamre said
to Moshe: ‘Are you bringing straw to Ophriim [a
city rich in straw?’ He answered: ‘People say:
“Take your greens to a place of greens.” That is,
Yochni and Mamre, Egyptian magicians, assumed
that the signs performed by the true prophet were
the products of magic, and in the baseness of their
thoughts censured him for attempting to deceive
the people in a land full of these magic arts. And
Moshe responded: “People say: ‘Take your greens
to a place of greens.”” That is, if one is expert in
something his true eminence will be recognized
only in a land containing men who are highly
proficient in that thing itself. For there the
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greatness of his art can be tested against theirs,
just as really excellent greens are more likely to be
sold in a city rich in greens, their superiority being
more readily discriminated in such a place. In the
same way it is fitting that Moshe’ signs be tested
in this land, where they will be more highly valued
than in any other land. For in such a land they will
be readily discriminated as products of Divine
power, as beyond the scope of human ingenuity.
The entire exodus was arranged, then, in such a
way as to obviate any doubt of its having been the
outcome of absolute Divine power.

And for this reason Moshe was invested with all
the perfections of the prophet to make manifest
the Divinity of his calling, and divested, with
deliberate intent, of lucid speech, so that it not be
thought that it was his eloquence which made
Israel and its leaders his followers. For men with
glib tongues have been known to attract
multitudes and to have their lies taken for truth.
The very opposite, however, is the case with one
whose speech is impaired. Even the truth he
speaks will not be accepted unless it be absolutely
transparent. It was for this reason that Moshe was
divested of lucid speech. His stammering was not
an adventitious phenomenon. And this accounts
for the Blessed One’s answer to Moshe’
wonderment (“I am not a man of words; neither
yesterday, nor the day before, nor since You have
spoken to Your servant”), the Blessed One
answering: “Who makes a man’s mouth or who
makes one mute, or deaf, or seeing, or blind?”

The answer was sufficient unto Moshe’ question,
a subtle idea being implicit within it. For, in truth,
the absence of something is not properly denoted
by the terms “doing” and “making,” [and
muteness, being the absence of speech, is not
properly designated by the term “making”]. For
the presence of something and its absence are not
in the same conceptual category as two opposites.
The latter are not accounted for by one cause, but
each has a different cause, so that the verb of
doing can be properly applied to each one of them.
For example, in relation to whitening and
blackening, one who whitens a black garment
creates whiteness, for the cause of the whiteness
is not simply the absence of the cause of the
blackness, but a new cause — whitening. Each
operation, therefore, is correctly referred to by a
distinct verb of action. But this is not the case with
presence and absence, for there the cause is one
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and the same. Therefore, it is the factor of
presence which is designated by the verb of action,
and not that of absence, which is simply a function
of the absence of causation. For example, the
rising of the sun over the earth is referred to as the
cause of light, the light resulting directly from that
cause; but darkness, which is the absence of light,
does not result from a distinct cause of its own,
but from the absence of the cause of light, so that
the terms “making” and “creating” are not
properly applied to it. It can only be spoken of in
terms of absence, for it is nothing in itself, but only
the absence of something else. The same is true in
respect to speech and muteness. Their
relationship is not one of two opposites, each
produced by a distinct cause and each requiring a
distinct verb of action; their relationship, rather,
is one of presence and absence. For muteness is
not a distinct state in itself, but the absence of
speech. So that, grammatically speaking, it is
incorrect to say that the Blessed One “makes”
muteness, muteness resulting not from a cause,
but from the absence of a cause.

The sages have already written, however, that
linguistic extension allows the suspension of the
cause of presence to be referred to as the creation
of absence, as in (Isaiah 45:7): “He forms light and
creates darkness,” where “creation” is not
technically applicable to darkness, which is the
absence of the cause of light. Similarly, we speak
of one who has put out a lamp as having made it
dark. But here we must distinguish between three
levels of meaning, in two of which one can be said
to have “caused” the darkness in terms of
linguistic extension and in one of which he can not
be said to have caused it at all. The first instance
of “causing” darkness is putting out a lamp. This,
through linguistic extension, comes closest to the
idea of causing. The second instance is stopping
someone who wishes to light a lamp in the house,
in which case the preventer can, in a sense, be said
to have “caused” the darkness. The third instance,
wherein one cannot be said to have caused the
darkness even in terms of linguistic extension, is
failing to light a lamp in one’s house. This,
however, applies only in respect to human beings;
it is not so with the Blessed One. For just as He is
the cause of all manners of presence, so is He the
cause of all manners of absence, as I shall explain.

It is evident that anything which cannot be said to
have occurred by chance because of the
orderliness of its arrangement and nature implies
the presence of an intending agent. For example,

Providing
means:

- to cause

... and by
extension:

- to actively
stop the cause
- preventing
the cause

- and for
Hashem, not
Causing
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to Moshe: “Who makes a man’s mouth or who
makes one mute...?” That is, how can you regard
your absence of lucid speech as adventitious, for
who makes, etc.? That is, just as speech, the
presence of a faculty, is impossible without His
intent, so is the absence of speech in the mute a
function of His intent, there being nothing
adventitious in His acts, neither in the presence of
something nor in its absence. Everything is to be
ascribed to Him, for all proceeds from Him with
absolute intent. Moshe was thereby apprised that
his speech impairment had been “created” (for the
reason mentioned above).

Our sages of blessed memory expounded this
(Shemos Rabbah 3:15): ““Who makes a man’s mouth?’
— Hashem said to Moshe: ‘If you are not a man of
speech, do not be concerned about it. Have I not
created all the mouths in the world, and have I not
made mute whom I willed? Have I not made some
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already apprised us that all of the judgments of the
Holy One Blessed be He are measure for measure.
This holds for reward as well as for punishment.
The Blessed One desired that it be so in order that
the idea of Divine Providence be implanted in the
hearts of men. For if the goodly reward were not
of the same character as the good deed, people
might attribute it to chance and nature. But when
the reward is of the same character as the good
deed, it is then acknowledged as stemming from
Him and as intended by Him to reward the good
with good. It is for this reason that our sages
regarded this as Aaron’s reward for this act rather
than as one of the many eminences he possessed
by virtue of the high-priesthood, in that it is
clearly seen as a particular eminence resulting
from a particular act. For it is well known that the
breast-plate afforded knowledge of the future;
and this was not properly the province of Aaron,
such knowledge being in the domain of the
prophet and not in that of the priest. For just as
the province of the prophet is the foretelling of the
future and not that of sacrifices at all, so the
province of the priest is that of sacrifices and not
the foretelling of the future. And if you would
contend that since the Blessed One desired that
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the high-priest officiate in eight vestments, of
which the breast-plate is one, that it was by virtue
of his high-priesthood that Aaron attained this
eminence, this is not so. For the breast-plate did
not foretell the future by virtue of its being a
breast-plate alone, but by virtue of the urim
vetumim which were between its folds and which
were not in the category of the high-priest’s
vestments. For in the second Temple there were
no urim vetumim, in spite of which the high-priest
officiated in eight vestments, the urim vetumim
not being counted among them. A further proof is
that the urim vetumim are not mentioned at all
among the high-priestly garments in the section
dealing with the fashioning of those garments, as
noted by the Ramban, it being stated (Shemos 39:8):
“And he made the breast-plate” and not “And he
made the urim vetumim.” For this was not among
the work of the artisans at all, but Moshe himself
was commanded in respect to it, as it is written
(Ibid 28:30): “And you shall place upon the breast-
place of judgment the urim and the tumim.” And
he did, accordingly, as written (Vayikra 8:8): “And
he placed upon the breast-plate the urim and the
tumim.” All of this indicates that the urim
vetumim are not counted among the high-priestly
vestments. If so, why should Aaron have merited
them? And our sages answer that he merited them
as the goodly reward for an act relating to their
very character in which he demonstrated the
goodness of his heart. To wit, though he preceded
Moshe in prophecy, he did not envy him when he
was selected as the prophet. For this reason the
Blessed One accorded him the most exalted
eminence in the foretelling of the future though
that eminence does not properly relate to the
domain of the priesthood. Because he did not envy
the prophecy of Moshe, he merited a degree of
foretelling the future equivalent to or even greater
than that of prophecy itself. For our sages have
already apprised us (Yoma 73b) that the revelations
of the future provided by the urim vetumim are
more binding than those provided by prophecy,
viz.: “Although the decree of the prophet can be
annulled, the decree of the urim vetumim is not
annulled, as it is written (Bamidbar 27:21): “And he
shall inquire for him of the judgment of the urim
before Hashem’ — just as a judgment is not
annulled, the decree of the urim vetumim is not
annulled.” We see, then, that Aaron attained a
degree of greatness close to that of prophecy, and,
what is more, that he merited it for himself and for
his children after him. And all of this because he
assisted Moshe in the exodus and was not envious
of him.
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And it is for this reason that the mitzvah which
marks the beginning of the giving of Torah was
addressed to both of them, viz. (Shemos 12:1): “And
Hashem said to Moshe and to Aaron... ‘This
month is the beginning of months for you. It is the
first for you of the months of the year.”” It should
be explained why it is written “for you,” and not
simply “This is the beginning of months.” The
reason is that since the zodiac is spherical and
rotates with circular movement, it is not really
susceptible of divisions of beginning or end. And
though the sages have written that this time
period [Nissan] is very appropriately the
beginning of the time reckoning, this is only by
way of speaking, in point of the goodness and
equableness of its clime. Such discrimination is
possible with respect to solar days, the sun being
the cause of all this [beneficence]. But with
respect to the lunar count, which is our criterion,
neither this month nor any other can properly be
referred to as the beginning or the end of months.
This is why it is written “This month is the
beginning of months for you.” That is, though
there is no intrinsic reason for its being the
beginning of months, it is fitting that it be the
beginning for you in that you were redeemed and
initiated into Torah in it. For it well befits us that
all of our reckonings be based on foundations of
Torah and not upon the natural order. For all that
transpires with us is not a function of the natural
order but of reward and punishment.

And it is for this reason itself that we reckon the
creation of the world from Tishrei, though the
halachah is according to R. Yehoshua, that the
world was created on Nissan, viz. (Rosh Hashanah
12a): “The sages of Israel reckon the flood
according to R. Eliezer and the time cycles
according to R. Yehoshua, for the world was
created on Nissan.” And, notwithstanding this,
they reckon the flood, that is the years of the
generations, according to R. Eliezer! This
demands explanation.
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Elazar ben Azaryah” expounded further (Koheleth
12:11): “The words of the wise are as goads’ — just
as a goad directs an ox along its furrow to bring
life to the world, in the same way words of Torah
direct the hearts of those who study it from the
paths of death to those of life.” The intent here is
that just as the goad guides the ox in the making
of a straight furrow and keeps it from straying
here and there and the result of that straightness
is life for the world, namely, grain and fruit, in the
same way words of Torah guide men’s hearts and
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make them wise. And not the type of wisdom
which results in injury or in erroneous views, but
which provides the true knowledge whereby a
man may attain his goal. For there are types of
wisdom which enlighten a man’s heart but direct
him from the ways of life to those of death,
providing him with evil acumen which can lead to
his undoing. But the Torah does not leave those
who study it with wrong views or base character
traits, as Solomon, may peace be upon him, said
(Proverbs 2:10-12): “When wisdom enters your heart
and knowing is pleasant to your soul, knowledge
will guard you; understanding will keep you, to
save you from the way of evil...” The intent is that
when one acquires wisdom and it enters his heart
and is as pleasant to his soul as a precious vessel,
he gains great benefit for himself. For the
knowledge guards over him and the
understanding keeps him and saves him. And it is
made clear in the words of our sages that the type
of wisdom referred to here is that of Torah, as is
evident from their homily on (1bid 19): “All who go
to her shall not return.” It is this type of wisdom
which directs the hearts of those who study it from
the ways of death to the ways of life.

And they stated further (Chagigah 3b): “the people
of the gatherings’ (Koheleth 12:11) — these are the
Torah scholars, who sit in groups and study
Torah. These pronounce unclean and these
pronounce clean; these pronounce unfit and these
pronounce fit; these pronounce forbidden and
these pronounce permitted. Lest you say, this
being the case... how can I study Torah from now
on [in the face of this variance in the rulings of the
Torah scholars]? Scripture tells us that they were
all (1bid) ‘given by one shepherd.” All the words of
Torah were stated by one leader [Moshe] from the
mouth of the Omnipotent One, as it is written
(Shemos 21:1): ‘And G-d spoke all of these words,
saying...”” They expound the word “all” as
implying that even the words of those who did not
attain to the truth were stated to Moshe on Sinai.
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Now this, indeed, must be understood. How can it
be said that both rulings in a halachic dispute were
stated to Moshe by the Omnipotent One!
Shammai says (Eidiyos 1:2) that the requirement for
chalah begins from a kav; Hillel says that it begins
from two kavim. Only one of these can be true; the
other must be untrue. How can it be expounded,
then, that something untrue issued forth from the
mouth of the Omnipotent One?

The understanding is as follows: All of the Torah peyarim 9:10

— both the written and the oral — was given to
Moshe on Sinai, as our sages have stated (Megillah
19b): “R. Chiyya b. Avin said in the name of R.
Yochanan: ‘From the verse (Devarim 9:13) “...and
upon them according to all the words...” we infer
that the Holy One Blessed be He showed Moshe
all of the Torah’s deductions and all of the scribes’
deductions and what the scribes were destined to
originate, namely, the reading of the Megillah.””
“The scribes’ deductions are the disputes and
differences of view among the Torah scholars —
and all of them were taught to Moshe our teacher,
may peace be upon him, by the Omnipotent One
with the provision that the decision be according
to the consensus of the sages of the respective
generations. And this underlies the episode of R.
Eliezer Hagadol and his dispute, concerning
which we are told (Bava Metzia 50b) that R. Yehoshua
arose and declared (Devarim 30:12): “It is not in the
heavens!” What is the intent of “It is not in the
heavens”? It has already been given to Moshe on
Mount Sinai, and in it is written (Shemos 23:2):
“After the multitude to incline [judgment].” Now
it was clear to all that R. Eliezer was closer to the
truth than they, that all of his signs were truthful
and righteous, and that heaven itself had ruled
him correct — in spite of which they acted
according to their consensus. Since their
judgment inclined to “unclean,” though they knew
that their consensus was at variance with the
truth, they did not wish to pronounce it clean.
What is more, had they pronounced it clean they
would have been transgressing against their
reason, which inclined to “unclean,” the decision
having been relegated to the sages of the
generations.

1 The Ran is referring to the Tanur shel Achanai story on Bava Metzi’ah 19b:
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And because this mitzvah is the beginning of the
Torah it is intimated in this parshah, just as the
root of reward and punishment is herein
intimated. For, this mitzvah, being the beginning
of the Torah, it is fitting that there be alluded to in
it the rationale of the mitzvoth. And we are herein
shown that in performing the Blessed One’s
commandment we are saved from harm — just as
this mitzvah [of the Paschal lamb] was seen to
have saved them from the plague in Egypt. All this
to enforce the belief that the keeper of the
mitzvoth is above nature and not subservient to
the galaxy and its forces. This is the intent of (Moed
Katan 16b): “I rule man, and who rules Me? The
righteous man; for I make a decree and he annuls
it.” That is, I have not made him subservient to
nature.

And this conviction is enforced in all of the
Torah’s beginnings, of which there are three. The
first is this mitzvah. In this beginning the Blessed
One caused the Jews to see with their own eyes
that a mitzvah changes nature. For the Jews were
not saved from the plague of the first-born that
raged in Egypt by the blood sprinkled on the door
post and the two side-posts, but by the mitzvah
that it constituted. The second beginning was in
Marah, concerning which it is written (Shemos
15:25): “And he shouted to Hashem. And Hashem
showed him a tree, and he cast it into the waters
and the waters became sweet. There He made for
Himself a statute and an ordinance, and there He
proved them.” That is, Hashem proved the nature
of His statute, proving whether it was effective in
the removal of the malady, and all saw that,
indeed, it was so. For as far as the tree itself was
concerned (which was a hardufni according to our
sages), that, if anything, should have increased the
bitterness of the waters instead of sweetening
them. The third beginning was the revelation at
Mount Sinai, which beyond a doubt was entirely
supernatural, all the Jews there attaining to the
level of prophecy. And there is no doubt that one
who sees with prophetic vision, beholds and sees
the truth, and knows that the Torah and its
mitzvoth are above the natural order. And all of
these are strong confirmation of the existence of
reward and punishment and of the eternal
survival of the soul after its separation from the
body, as I shall explain.
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Three Firsts:

-HaChodesh:
First mitzvah
- Marah:
mitzvos rise
above nature

- Sinai:
experiencing
Truth
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It is evident that none of the three élans [“spirits”]
— the vegetative élan in plants, the animal élan in
non-speaking animals, and the verbal élan in man
— it is evident that none of these is perceived by
the senses. Still, we are convinced of their
existence through their activities. For when we
observe a plant moving to all of its sides and
consider that nature in itself does not suffice for
this (natural movement being only from mid-
point to circumference or circumference to mid-
point), it is obvious to us that there must be in the
plant kingdom a different type of origin which
dictates this type of movement, and we call this
origin the “vegetative élan.” And when we observe
animals to possess this type of movement, and, in
addition, to perceive and move at will, and we
consider that neither nature nor the vegetative
élan in itself suffices for this, it is obvious to us
that there must be in the animal kingdom an
“animal élan,” which is a composite of both
faculties, the vegetative and the animal, the latter
faculty being that of perceiving and moving at will.
And when we observe these faculties in man, and,
in addition, a different faculty, that of intellect,
and we consider that the animal élan does not
suffice for this, it is obvious that there must be in
the kingdom of man a distinct origin which is a
composite of all three faculties; the vegetative, the
animal, and the intellective. It is clear, then, that
the existence of these élans is known only through
their activities and not in any other way. And just
as we infer the existence of these élans from their
activities, so should the nature of their existence
and survival be determined by what we see of their
activities in respect to endurance and
deterioration. Now in the vegetative and animal
realms we behold all existence and survival to
depend upon material objects and nothing else. It
therefore follows that the respective faculties
should perish with the perishing of the bodies in
which they inhere. But when we behold man’s
existence to be at variance with natural processes,
it follows that his origin, his soul, is not drawn
after and subservient to the body. Indeed, we
observe the very opposite to be the case — that the
body endures in conjunction with things that
contravene its nature and deteriorates in
conjunction with things that should have
furthered its existence. Therefore, it follows that
man’s body is drawn after his soul. And when we
perceive that the soul sustains itself and its body
through things [mitzvoth] that make an impress
upon it [the soul], and that it causes its body to
deteriorate through things which are inimical to it
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[the soul] and make no impression whatsoever
upon the body, we understand that its existence is
centered in itself and that the things which cause
the body to deteriorate do not cause it [the soul]
to deteriorate, but it remains upon the
deterioration of the body. And it is for this reason
that the rewards stated in the Torah in
conjunction with the blessings are all material, for
in the materialization of these things which are
evident to the senses our hearts are strengthened
in the conviction that the body is subservient to
the soul and not the soul to the body. And if the
Torah had stated the rewards as spiritual ones,
accruing to the soul after its separation from the
body, it is possible that this would raise doubts.
The Torah, therefore, chose this way, so that it
would be perfectly clear to all that they are not
governed by the natural order but by something
transcending the order of nature.

And it was in the solidifying of this great pillar
upon which all is built that signs and wonders
were constant in Israel, so that this conviction be
securely implanted in their hearts. (For the signs
were not originated to the end of their believing in
Torah, that belief having been gained absolutely
by what they witnessed at Mount Sinai with their
own eyes, as it is written (Shemos 3:12): “And He
said: ‘For I will be with you [Moshe]. And this is
the sign that I have sent you: when you take the
people out of Egypt, you will serve G-d on this
mountain.” And it is also written (Ibid 19:9): “...s0
that the people hear when I speak with you, and
also in you they will believe forever.”) It was
rather, so that this conviction [of their
transcending the order of nature] be implemented
in their hearts that signs and wonders were
constant in Israel. Therefore, in this mitzvah,
which marks the beginning of the Torah, this
conviction was confirmed. For this mitzvah would
save them from the plague of Egypt, as it is written
(Ibid 12:13): “And the blood shall be to you for a sign
... and I shall pass over...”

Still, their being saved was conditional, viz. (Ibid
22): “But none of you shall leave the door of his
house until morning,” upon which our sages
commented (Bava Kamma 60a): “Once the destroyer
has been permitted to destroy, he does not
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the beginning of the Torah, merited ten crowns, as
our sages stated (Shabbath 87b): ““And it was on the
first month of the second year on the first day of
the month that the tabernacle was erected’ (Shemos
40:17) — it was taught: ‘That day took ten crowns.”
And in this time we await the final redemption.
For R. Eliezer and R. Yehoshua argue as to
whether we will be redeemed in Nissan or in
Tishrei, arguing, as they do, whether the world
was created in Nissan or in Tishrei. But they both
agree in this — that in the same time that the
world was created we are destined to be
redeemed. And since the halachah is in
accordance with R. Yehoshua, who says that the
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Rosh haShanah 10b-11a:

world was created on Nissan (as stated there: “The
sages of Israel reckon the time cycles...”), it
follows that the halachah is in accordance with R.
Yehoshua, who says that on Nissan we will be
redeemed. And this, indeed, is the verdict of R.
Yehoshua, who says (Rosh Hashanah 11a): “On Nissan
the world was created; on Nissan our fathers were
born; on Nissan they were redeemed; and on
Nissan we are destined to be redeemed.”
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